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Moreover I repeat that the difficulty is not as to whether you are
separable or not from this body (whence, shortly before, I hinted that
it was not necessary to recur to the power of God in order to secure
the separability of those things which you apprehend as separate}, but
from the body which you yourself are: seeing that possibly you really
are a subtle body diffused within that solid one, or occupying some
seat within it. But you have not yet convinced us that you are
anything absolutely incorporeal. Likewise, though in the second
Meditation you proclaimed that you are not a wind, nor a fire, nor a
vapour, nor a breath, do be advised of the warning I give you, that
the statement thus announced has not been proved.

You said that you did not at that point dispute about those
matters ; but you have not subsequently discussed them, nor have you
in any way proved that you are not a body of this kind. I had hoped
that here you would make the matter good; but if you do discuss
anything, if you do prove anything, your discussion and proof merely
show that you are not the solid body, about which, as I have already
said, there is no difficulty.

4. But, you say, I have on the one hand a clear and distinct
idea of myself, in so far as I am merely a thinking thing and not
extended, and on the other a distinct idea of body, in so far as it is
an extended thing, but not one that thinks. Firstly, however, in so
far as the idea of body is concerned, there appears to be no need for
spending much pains over it. For, if you indeed make this pronounce-
ment about the idea of body universally, we must repeat our previous
objection, namely that you have to prove that it is incompatible with
the nature of body to be capable of thinking. Thus it would be a
begging of the question when the problem was raised by you as to
whether you are a subtle body or not, in a way that implied that
thought is incompatible with body.

But since you make that assertion and certainly treat only of that
solid body, from which you maintain that you are separable and
distinct, I do not on that account so much deny that you have an idea
of yourself, as maintain that you could not possess it if you were
really an unextended thing. For, I ask you, how do you think that
you, an unextended subject, could receive into yourself the semblance
or idea of a body which is extended? For, if such a semblance
proceeds from the body, it is certainly corporeal and has parts outside
of other parts, and consequently is corporeal. Or alternatively,
whether or not its impression is due to some other source, since
necessarily it ahvays represents an extended body, it must still have